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Abstract: The Qur'an regulates how to portray human qualities as
desired by Allah. The purpose of this research is to study and recognize the
nature of humanity in the form of honesty and sincerity based on the Qur’an, so
that it can convince humans that honesty and sincerity are important and must
exist in humans. The method used in this paper is a qualitative method with a
literature review. This research is descriptive-analytical. The data that has been
collected is then analyzed by the deductive method. From this research, it is
known that honest and sincere nature is an important trait and must be
possessed by a human being. Al-Qur'an very much describes the nature of
honesty and sincerity. The verses of the Qur'an that explain the nature of honesty
and sincerity are found in Surah Maryam (19): 50; as-Syu'ara (26): 84; an-Nisa
(4): 125; al-Bagarah (2): 125; as-Shaffat (37): 102-107; at-Taubah (9): 119;
an-Nahl (16): 105; al-Ahzab (33): 24; Muhammad (47): 31; Ali 'Imran (3): 179;
ash-Shaff (61): 2-3; QS at-Taghabun (64): 16.

Keywords: Education, Honesty and Sincerity, Al-Qur'an, Humanity.
Abstrak: Al-Qur’an mengatur bagaimana memerankan sifat-sifat

kemanusiaan sebagaimana yang diinginkan oleh Allah. Tujuan dilakukannya
penelitian ini adalah untuk mempelajari dan mengenal sifat-sifat kemanusiaan
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berupa sifat jujur dan ikhlas berdasarkan al-Qur’an, sehingga dapat meyakinkan
manusia, bahwa sifat jujur dan ikhlas adalah penting dan harus ada dalam diri
manusia. Metode yang digunakan dalam tulisan ini adalah metode kualitatif
dengan kajian pustaka.Penelitian ini bersifat deskriptif-analisis. Data-data yang
sudah terkumpul kemudian dianalisisdenganmetodededuktif. Dari penelitian ini,
diketahui bahwa sifat jujur dan ikhlas adalah sifat yang penting dan harus
dimiliki oleh seorang manusia. Al-Qur’an sangat banyak menjelaskan tentang
sifat jujur dan ikhlas. Ayat-ayat al-Qur’an yang menjelaskan tentang sifat jujur
dan ikhlas terdapat pada surat Maryam (19): 50; as-Syu’ara (26): 84; an-Nisa (4):
125; al-Baqgarah (2): 125; as-Shaffat (37): 102-107; at-Taubah (9): 119; an-Nahl
(16): 105; al-Ahzab (33): 24; Muhammad (47): 31; Ali ‘Imran (3): 179; ash-
Shaff (61): 2-3; Q.S. at-Taghabun (64): 16.

Kata Kunci: Pendidikan, Jujur dan Iklas, Al-Qur’an, Sifat Kemanusiaan

Introduction

Speaking of human nature, then we learn human behavior itself. Human
qualities can be defined as a character that distinguishes one person from others.
Simply put the qualities of humanity are the qualities that determine the
boundary between good or bad, between the best and the reprehensible, or the
qualities of humanity are very attached to the words or deeds of human beings
born and inward.*

Human qualities can also be defined in the same way as character.
Basically, the nature of humanity defines how a person should relate to his God,
as well as how a person should relate to fellow human beings. For Muslims
themselves, the treatment of the relationship is done by following the
instructions and guidelines found in the teachings of Islam.?

As for the instructions and guidelines in the teachings of Islam, the main
reference is the Qur'an. The Qur'an is the holy book of Muslims, which Allah
directly states that the Qur'an is a book of guidance. As Allah describes in the
letter al-Bagarah 2 which reads:? ;

Means:

IAbd. Rachman Assegaf, Studi Islam Kontekstual, (Y ogyakarta: Gama Media, 2005), p. 161.
2Sjarkawi, Pembentukan Kepribadian Anak, (Jakarta: Bumi Aksara, 2011), p. 32.
3Q)S al-Bagarah (2): 2
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This is the Book about which there is no doubt, a guidance for
those conscious of Allah.

There is so much knowledge and guidance found in the Qur'an, including
how to portray the attributes of humanity as desired by Allah swt as the creator
(') of human beings ((&si3). From several letters or verses in the Qur'an that
relate to the nature of humanity, both directly and indirectly. Therefore, our job
as good human beings is to study the nature of humanity with science.

A science is studied because there are benefits, as well as in studying the
properties of humanity based on the Qur'an much greater benefits. As one of the
normative sciences, namely the sciences that teach an act and how humans
should do, then the science of human nature has a very important position in
everyday human life. Based on this statement, then studying the properties of
humanity has considerable benefits, among others: first, can know which
properties are good and which properties are bad. Such knowledge is expected to
be able to underlie every action of a person. So that all activities that a person
does are not only based on existing habits or practices, but are done consciously
based on existing beliefs, knowledge and rules so that he is ready to take
responsibility for his actions.Second, it can encourage and influence a person's
willingness to always try to do good whenever and wherever he is. Such
encouragement is expected to cause a person to always strive to have good and
praiseworthy behavior, while preventing a person from bad and reprehensible
deeds.*

Based on that, the nature of humanity is divided into two, namely: a) the
nature of good or praiseworthy (3asesall (§Malorie sl (@¥a0), b) a bad or
reprehensible nature (4asedall @A1) 5The praiseworthy qualities that are meant
include: love of God, love of the apostle, obedience to worship, always
expecting the pleasure of God, tawadhu', obedience and obedience to the
Messenger of Allah, grateful for all the favors of God, patient over all calamities
and trials, sincere for God, honest, keep promises, gana'ah, humble in
worshiping God, able to control themselves, silaturrahim, appreciate others,
respect others, polite, like to consult, like to help the weak, diligent in learning
and working, clean life, love animals , and maintain the sustainability of nature.

“lmam Suraji, Etika dalam Perspektif Al-Qur'an dan Al Hadits, (Jakarta: Pustaka Al Husna
Batu, 2000), p. 13.

>Andry Pramudya, “Pembagian Akhlak dalam Islam,” Konsep Islam (blog), April 2011,
http:/ /konsep-islam.blogspot.com/2011/10/pembagian-akhlak-dalam-islam html,.
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While reprehensible nature is reprehensible behavior or evil deeds that
should not be possessed by human beings. The traits that include reprehensible
are all traits that are contrary to the praiseworthy nature, among others: disbelief,
polytheism, hypocrisy, wickedness, apostasy, arrogance, riya, envy, lying,
incitement, greed, stinginess, extravagance, revenge, treachery, greed, slander,
gati'urrahim, ujub, complaining sheep, arrogant, desperate, dirty, polluting the
environment, and damaging nature.

Thus are some of the various praiseworthy and reprehensible qualities as
a reflection of human qualities or qualities that exist in human beings. But these
qualities already exist in the Qur'an, and need to be understood in depth to know
how to develop these human qualities based on the values contained in the
Quran. As for the discussion in this article, it only focuses on honesty and
sincerity as part of the praiseworthy nature. By understanding these two
properties in the Qur'an, it is hoped to develop them in daily life.

ResearchMethod

The method used in this paper is a qualitative method, which is a method
that uses an approach or search to explore and understand a central symptom.®
While the type of writing used is a literature review. This is done by reviewing
the knowledge that has accumulated in some literature that discusses an issue.’
Certainly, the literature needed here is literature related to the development of
human qualities in Qur’anic education.

This research is descriptive-analytical, that is, by providing a detailed
picture of a specific problem and settingsocial.®In this case about the nature of
humanity as a lesson. Then the picture is analyzed using the perspective of the
Quran. The data on these problems that have been collected are analyzed by
deductive methods, which are methods that produce specific conclusions,
namely the development of properties that are first based on a general picture of
all human properties.®

°J.R. Raco, Metode Penclitian Kualitatif: Jenis, Karakteristik, dan Keunggulannya, (Jakarta:
Grasindo, 2010), p. 7.

W. Lawrence Neuman, Metode Penelitian Sosial: Pendekatan Kualitatif dan Kuantitatif (Social
Research Methods: Qualitative and Quantitative Approaches), trans. Edina T. Sofia, (Jakarta: PT. Indeks,
2013), p. 142.

8Ulber Silalahi, Metode Penelitian Sosial, Bandung: PT. Rafika Aditama, 2010), p. 27.
Lexy ]. Moleong, Metodologi Penclitian Kualitatif, (Bandung: Rosdakarya, 2001), p. 5.
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Results and Discussion
1. Introduction on Honesty and Sincerity

Honestyand sincerity are very much needed by human beings. Honesty is
very necessary, because it will give birth to trust between one person and
another. In addition to honesty, sincerity is also needed by human beings,
especially in work. Often we complain about the workload given to us, even
though without us realizing it, it will add weight or burden for us in solving it,
this is where sincere attention is needed. Because a sincere person is a person
with a strong character, his attitude does not depend on the presence or absence
of human praise or appreciation. Therefore, it is very important for human beings
to have an honest and sincere nature.

By definition, the word honest in KamusBesarBahasa Indonesia means
honest, not lying, not cheating, sincere or sincere.’® According to
TabraniRusyan, the meaning of honest in Arabic is a translation of the word e
which means true, trustworthy. In other words, honesty is words and deeds in
accordance with the truth. Honesty is the parent of praiseworthy qualities
(39sa34). Honest is also called right, giving something that is true or in
accordance with reality.!* The honesty is a statement or action that is in
accordance with the facts so that it can be trusted and give influence to one's
success. Honesty is in words, it is also in deeds, as a person who does an act, of
course in accordance with what is in his heart.'?

While sincerity is a trait that can not be separated from the discussion of
sincere intentions from the heart to do selfless deeds and only expect the
pleasure of God alone. The word ikhlas in KamusBesarBahasa Indonesia means
a pure heart (honesty), sincere heart (sincerity of heart) and willingness.®® In
Arabic the word ikhlas comes from the word o<l which has the meaning of
tangiyahasy-syaiwatahdzibuhu (emptying something and cleaning it).** Sincere

10Tim Penyusun Kamus Pusat Pembinaan dan Pengembangan Bahasa, Kamus Besar Babasa
Indonesia, (Jakarta: Balai Pustaka, 1999), p. 422.

VA, Tabrani Rusyan, Pendidikan Budi Pekerti, (Jakarta: Inti Media Cipta Nusantara, 20006), p.
25.

2Muhammad Arifin, Sifat Perniagaan Nabi, (Bogor: Pustaka Darul Ilmi, 2008), p. 76.

BTim Penyusun Kamus Pusat Pembinaan dan Pengembangan Bahasa, Kamus Besar Babasa
Indonesia . . ., p. 322.

4Ibnu Faris, Mu jam al-Maqaayis fi al-Lugab, (Beirut: Dar al-Jail, 1991), p. 208.
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soul is the foundation of a Muslim's faith. Sincereis to perform good deeds only
because of Allah swt,*>soulbecause sincerity is like the soul of all deeds that are
valuable in the sight of Allah.®

Honesty and sincerity are two qualities that are inherent in a person and
are important things to do in daily life. Honesty and sincerity, God described in
Maryam verse 50:%

Gl 3ha lad a3 Glaa s lnad 5 a a0 a5

Means:

And We gave them of Our mercy, and we made for them a
reputation of high honor.

In this verse, Allah explains that almost all the children of Prophet
Ibrahim and his grandchildren were appointed by Allah to be prophets and
bestowed on them His mercy and grace and blessed their lives with pleasure and
happiness, both in this world and in the hereafter. They all left a good and
fragrant name and exalted the name of Prophet Ibrahim, so that his glory and
height were recognized by all parties, both among the Jews, Christians and the
polytheists themselves. It is a fact that is obvious to Abraham extraordinary acts
referred to in paragraph follows:*®

AV G Bra Gad o Jadls

Means:

And grant me a reputation of honor among later generations.

One of the signs of honesty is speaking good words. A Muslim when
speaking does not speak other than truth and honesty, when preaching
something, does not want to do it except what is real and really in accordance
with the matter, because lying in speech is included in hypocrisy and its signs.
Honesty can lead to goodness, and goodness leads a person to heaven. A person
who used to be honest then he is called &~a (person who is always honest).

’Muhammad al-Ghazali, A&blak Seorang Muslim, (Semarang: Wicaksana, 1986), p. 139.

1Ahmad Jamhuri Juharis Nuruddin, Kewajiban Muslim Terhadap Al-Qur'annl Karim, (Jakarta:
Penerbit Percetakan Madu, t.t.), p. 11.

17QQS Maryam (19): 50
18QS as-Syu'ara (26): 84
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Thus, it is clear that honesty in speaking is one of God's commandments and is
seen as one of the virtues of the believer.®

For Prophet Ibrahim himself, it is appropriate for Allah to raise his rank
and name him 4 Ja3(beloved of Allah) as mentioned in the verse:%

(125 :4/cLuall ) Sala aa b &0 32515

Means:
And Allah took Abraham as an intimate friend.
Many glories were obtained by Prophet Ibrahim because of his honesty.
As God made the former paws in time to build the Kaaba, a blessed place, and
there prayed circumcised as mentioned in paragraph::

(oot a5 e G 1555315 Tl G Aaie il s 35

Means:

And (mention) when We made the House a place of return for the
people and (a place of) security. And take, (O believers), from the
standing place of Ibrahim a place of prayer.

In verse 54 of the Maryam, God offend back about honesty and sincerity,
as the sound of the verse below:
G V305 G185 2 50 (lim (IR A3 Qi oSl 5435

Means:
And mention in the Book, Ismail. Indeed, he was true to his
promise, and he was a messenger and a prophet.
In this verse, Allah commanded the Prophet Muhammad saw to tell about
Ismail, the ancestors of the Arabs who were appointed by Allah to be prophets
and messengers in order to be an example for them in his qualities, loyalty and
honesty, perseverance and patience in carrying out God's commands. and his
obedience and obedience. One of the most salient traits is keeping promises.

YLajnah Pentashihan Mushaf Al-Qur’an, ALQur'an dan Terjemabannya Edisi Penyempurnaan
2019, (Jakarta: Badan Litbang dan Diklat Kementerian Agama, 2019).

20QQS an-Nisa (4): 125
21QQS al-Baqarah (2): 125
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Fulfilling promises is a trait that belongs to every apostle and prophet, but this
trait in Ismail is so prominent that Allah made this trait a privilege of Ismail.??

Among the promises he kept even though the promise endangered his
soul was his willingness to be slaughtered as a sacrifice to carry out the
command of Allah to his father Ibrahim which he received through the
intercession ofidanall 45 )li(true dreams) which is worth the revelation. When
Ibrahim talked to Ismail about God's command to slaughter him, Ismail
emphatically stated that he was willing to be slaughtered in order to obey God's
command and that he would persevere and be patient in the face of death no
matter how painful and painful. It is in verse:?®

Lo Jadl gl J6 & 15 10 5laila SN 230 Q) 3 o 53 B O () axa 4l s
il Go A 2LE () (el D05

Means:

And when he reached with him (the age of) exertion, he said, "O
my son, indeed | have seen in a dream that | (must) sacrifice you, so see
what you think." He said, "O my father, do as you are commanded. You
will find me, if Allah wills, of the steadfast.

That was Ismail's promise to his father Ibrahim. The promise was
actually kept by Ismail and he handed himself over to his father who was ready
with a sharp knife to slaughter him. lbrahim, even with a feeling of great pity
and pity, laid Ismail down to facilitate the slaughter and a knife was aimed at his
neck. At that time Allah called Ibrahim and replaced Ismail with a big and fat
sheep. It is narrated Allah in His Word:?*

50 13 O Gidal g 330 S U g 20 cdiia 587 e 0 ) Al el A uki
il iy And il 150

Means:

And when they had both submitted and he put him down upon his
forehead, We called to him, "O Ibrahim, you have fulfilled the vision."
Indeed, We thus reward the doers of good. Indeed, this was the clear trial.
And We ransomed him with a great sacrifice.

22Lajnah Pentashihan Mushaf Al-Qur'an, A~LQur'an dan Terjemabannya Edisi Penyempurnaan
2019.

2Q)S as-Shaffat (37): 102
24Q)S as-Shaffat (37): 103-107
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In addition to that prominent nature, Ismail was appointed by Allah to be
a prophet and messenger to the tribe of Jurhum who settled in Mecca with his
mother. As a messenger, Ismail was assigned by Allah to deliver a message, a
message that was once delivered by his father, Prophet Ibrahim, to the tribe of
Jurhum. Indeed, before the Prophet Muhammad was sent as a messenger, there
were people among the Arabs who believed in monotheism and most likely the
monotheism they embraced was the understanding brought and conveyed by
Ismail to his people.?®

In addition to the second verse, Allah describes the nature of honesty and
Ikhlas in letters at-Taubah:?

Gaall pa 155585 40 15801 ghal Gl gl

Means:

O you who have believed, fear Allah and be with those who are
true.

From the above verse, it is explained that Allah shows His call and gives
guidance to those who believe in Him and His Messenger, so that they remain in
piety and expect His pleasure, by fulfilling all the obligations that He has set, and
shun all prohibitions which He has ordained, and shall always be with those who
are true and honest, following their piety, truth and honesty. Next do not join the
hypocrites, who always cover up their hypocrisy with lying words and deeds
coupled with false oaths and untrue excuses.?’

Al-Bayhagi narrated a hadith of the Prophet, that he said:

A de & R Svadl JA5N G5 il JU ceaan 5 Bl ol U csagn Gaall &)
A de R s SO AN Gl QA ) coais 538 G5 A U ceaas QI )5 Ea
(ade iic) (RS

Means:
Indeed, honesty leads to virtue, and virtue leads to heaven.
Indeed, a person will be honest until he is written in the sight of God as

2Lajnah Pentashihan Mushaf Al-Qur'an, A~LQur'an dan Terjemabannya Edisi Penyempurnaan
2019.

26QQS at-Taubah (9): 119

?'Lajnah Pentashihan Mushaf Al-Qur’an, A~LQur'an dan Terjemabannya Edisi Penyempurnaan
2019.
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an honest person. And verily falsehood leads to evil, and evil leads to
hell. Indeed, a person commits a lie until he is written in the sight of
Allah as a liar. (Hadith MuttafagAlaih);

Lying is forever forbidden except when compelled, as a ruse in war, or to
reconcile between disputing parties, or a man's lie to his wife intended to please
her, for example in praising her beauty, but not a lie in trouble finances and
household or other life interests. In this case the Prophet has said:

) 35 5 ol G o) 5 s Badad 3 I 5 )l o e iy okl 3R
(230 iy eland e daaly L (ol 0 o) 5) L 30 481 53

Means:

Every lie a person commits is always written down as his sin
except for a person who lies as a ruse in war, or a lie to reconcile two
disputing people or a lie a person commits against his wife with the
intention of pleasing her. (Reported by IbnAbiShaybah and Ahmad, from
AsmabintYazid);

In addition, God described in the letter an-Nahl, verse 105:2
S b T3 3 e G5 Y G i g

Means:

Those who forge lies except those who disbelieve the revelations
of Allah. They are the liars.

This verse refutes the accusations of the infidels who say that the Qur'an
is the creation of Muhammad. Indeed, it is not the Messenger of Allah (may
peace be upon him) who fabricated the lie, but those who do not believe in the
revelations of Allah, both theverseskauniyah that explain the oneness and power
of Allah in this universe, as well as the Qur'aniyah verses that give guidance in
this life. So in fact they are liars, not Rasulullah saw because he is the most
honest person, perfect in knowledge and deeds, strong in belief, and most
trustworthy. Because of his honesty and purity of soul, he was given the name
&Y\ (honest person).?®

28Q)S an-Nahl (16): 105

2Lajnah Pentashihan Mushaf Al-Qur’an, A~LQur'an dan Terjemabannya Edisi Penyempurnaan
2019.
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Furthermore, in a letter al-Ahzab verse 24, Allah Almighty also explain
the nature honest and Ikhlas be possessed man, as the verse says:*

Lia 5 1938 H&a (faile G 31 ala &) Gisiall Qg agdhmy Gialall 4 o 330

Means:

That Allah may reward the truthful for their truth and punish the
hypocrites if He wills or accept their repentance. Indeed, Allah is ever
Forgiving and Merciful.

In this verse, Allah explains that the reason for the trials and tribulations
for the believers is to distinguish the bad from the good, the true believers from
the unbelievers. The test also aims to express and reveal what is really in their
hearts. In this case, Allah says:®!

Eocqites. 3o Y T (A TR <A i P
AS LAl 15y fp plall y aS5e Gagasll alad Sa 2K 5IAl

Means:

And We will surely test you until We make evident those who
strive among you (for the cause of Allah) and the patient, and We will
test your affairs.

And Allah says:3?
il (e Gl e R 4l AL e ekl S S

Means:
Allah would not leave the believers in that (state) you are in
(presently) until He separates the evil from the good.
Then, when their condition became clear, then Allah rewarded those who
really kept their promise, and punished the hypocrites who did not keep their
promise. Even so, the door of repentance is still open for the hypocrites, that is,

30QQS al-Ahzab (33): 24
31QS Muhammad (47): 31
2Q8 Ali 'Tmran (3): 179
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if they believe, keep their promises and do good deeds. God will forgive the sins
he has committed before.

At the end of this verse, God confirms to His servants that He is the Most
Forgiving and the Most Merciful, removing all the sins of those who truly
repent, as if they had never committed that sin. From this verse it is understood
that the door of repentance is always open, for every servant who does so.
Therefore, Muslims should always do it.3

In a letter Ash-Shaff, paragraph 2-3 also touched on honesty and
sincerity, as indicated below:®*

Ol Y L3058 O de Wi 5 30E Y W 03058 A ) Gl el
Means:

O you who have believed, why do you say what you do not do?.
Great is hatred in the sight of Allah that you say what you do not do.

After Allah explained the attributes of His perfection, he reminded the
Muslims of the shortcomings they had, that is, they said a word, but they did not
realize or do it. Among them, they said, "We want to do the virtues that God has
commanded,” but when the command comes, they do not do it.®

There are two kinds of human weaknesses that are presented in this
verse, namely:®

1. The mismatch between their words and deeds

This weakness seems easy to fix, but difficult to implement. So many
people are good at talking, like to advocate a good deed, and remind others to
stay away from God's prohibitions, but he himself does not carry them out. It
was narrated by Ibn 'Abbas that' Abdullah bin Rawahah said, "The believers
in the time of the Messenger of Allah before jihad were obliged to say,” If we
knew the deeds that Allah likes, we would certainly do it. " SoRasulullah
conveyed that the most beloved deed of Allah is to believe in Him, to strive to
eliminate disobedience that can destroy faith, and to acknowledge the truth of

3Lajnah Pentashihan Mushaf Al-Qur'an, A~LQur'an dan Terjemabannya Edisi Penyempurnaan
2019.

34QS ash-Shaff (61): 2-3

%Lajnah Pentashihan Mushaf Al-Qur’an, A~LQur'an dan Terjemabannya Edisi Penyempurnaan
2019.

36Lajnah Pentashihan Mushaf Al-Qur’an.
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the message conveyed by His Prophet. After the order of jihad came, some
believers found it difficult to do so. So this verse came down as a rebuke to
their bad attitude.

2. Not fulfilling the promises they have made

Like keeping the promises that have been set is one of the
characteristics of the characteristics of believers. If that characteristic does not
belong to the person who professes to believe in Allah and His messenger, it
means that he has become a hypocrite.

He said:

(Ao s 5 il ol 55)  GIA (el 1) 5 aliiie 5 1305 3K E3a 13 &G alad) &g

Means:
There are three signs of a hypocrite: when he says he lies, when
he promises, he breaks his promise, and when he is trusted, he
betrays.(Reported by al-Bukhri and Muslim)

But it does not mean that people can not tell the truth when he himself
has not been able to implement it. Telling the truth is obligatory, while
implementing depending on ability. He said:®’

S ol i 2 55 ey Y IR 15 1543015 1 kel AL Lo 16
O3kl

Means:

So fear Allah as much as you are able and listen and obey and
spend (in the way of Allah); it is better for your selves. And whoever is
protected from the stinginess of his soul - it is those who will be the
successful.

In the third verse of Surat as-Shaff, Allah warns that it is a great sin for a
person to say something, but he himself does not do it. This is true both in the
eyes of God and in the eyes of society.3®

Keeping promises is a strong manifestation of faith. Great character, and
a humane attitude towards a person, engenders the trust and respect of society.
On the other hand, the act of breaking promises is a sign of weak faith, as well as

37QS at-Taghabun (64): 16

3Lajnah Pentashihan Mushaf Al-Qur’an, A~LQur'an dan Terjemabannya Edisi Penyempurnaan
2019.
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bad behavior and inhumane attitudes, will give rise to mutual suspicion and
resentment in society. Therefore, Islam strongly condemns people who like to lie
and break their promises.*®

So that the reprehensible nature does not belong to the believers, it would
be good if keeping the promise and telling the truth is made the main purpose of
education taught to children in addition to believing in God and His messenger
and training themselves to perform various forms of worship that are obligatory.

Conclusion

The traits found in human beings can be divided into two, namely: a)
good or praiseworthy traits (3:sasall (GMAT ordeisll (@A), b) a bad or
reprehensible nature (4agelall @MA1). The praiseworthy qualities that are meant
include: love of God, love of the apostle, obedience to worship, always
expecting the pleasure of God, tawadhu’, obedience and obedience to the
Messenger of Allah, grateful for all the favors of God, patient over all calamities
and trials, sincere for God, honest , keep promises, gana’ah, humble in
worshiping God, able to control themselves, silaturrahim, appreciate others,
respect others, polite, like to consult, like to help the weak, diligent in learning
and working, clean life, love animals, and maintain the sustainability of nature.

While reprehensible nature is reprehensible behavior or evil deeds that
should not be possessed by human beings. The traits that include reprehensible
are all traits that are contrary to the praiseworthy nature, among others: disbelief,
polytheism, hypocrisy, wickedness, apostasy, arrogance, riya, envy, lying,
incitement, greed, stinginess, extravagance, revenge, treachery, greed,
slander,gati‘'urrahim, ujub, complaining sheep, arrogant, desperate, dirty,
polluting the environment, and damaging nature.

Thus are some of the various praiseworthy and reprehensible qualities as
a reflection of human qualities or qualities that exist in human beings. But there
are two qualities that must be emphasized and must be possessed by human
beings, especially Muslims, namely: Honesty and Sincerity. These two forms of
nature are explained by Allah in detail in the Qur'an as a guide and instruction
for Muslims.

Honesty is a statement or action that is in accordance with the facts so
that it can be trusted and give influence to one's success. While sincerity is a trait
that can not be separated from the discussion of sincere intentions from the heart

¥Lajnah Pentashihan Mushaf Al-Qur’an.
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to do selfless deeds and only expect the pleasure of God alone. There are many
verses in the Qur'an that explain the virtues of honesty and sincerity. Honesty
and sincerity are two qualities that are inherent in a person and are important
things to do in daily life.
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